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Was Hillel the Master of Jesus ? — The question receives an answer from 
Professor B. Pick, Ph.D., D.D., in The Independent for March 29th and April 
5th. The notion that Jesus copied both his teaching and his manner of life 
from the Pharisee Hillel, who lived in the reign of Herod the Great, seems to 
have been introduced by Renan in his Life of Jesus in 1863, where he says: 
"Jesus followed Hillel for the most part. Hillel had given utterance to 
aphorisms, fifty years before, which greatly resembled his own. By his pov- 
erty, endured with humility, by the sweetness of his character, by the oppo- 
sition which he made to the hypocrites and priests, Hillel was the real teacher 
of Jesus, if we may say teacher when speaking of so lofty an originality." 
And in the following year the Jewish reform-rabbi, Abraham Geiger, wrote : 
" Jesus was a Pharisee who walked in the paths of Hillel. He never gave 
utterance to a new idea." This way of depreciating Christ's person, work, and 
teaching, became a favorite one in certain circles, and was adopted by Graetz, 
Friedlander, and many others. The main ground for this theory is the fact 
that Hillel taught the golden rule, as the talmud reports his words : "That 
which is hateful to thyself, do not do to thy neighbor. This is the whole law, 
and the rest is mere commentary." In the first place, this narrow, negative 
rule of Hillel is far inferior to the comprehensive, positive precept of Jesus, 
cf. Matt. 7:12. In the second place, the saying is by no means original with 
Hillel. It is found in the Old Testament Apocrypha, e. g., in the Book of 
Tobit, 4 :75: "Do that to no man which thou hatest;" and in Ecclesiasticus, 
31:15: "Judge of the disposition of thy neighbor by thyself." It is found 
among the sayings of Confucius : " What you do not wish done to yourselves, 
do not to others." And the same teaching was common among the Greek 
philosophers of the fourth century B. C. In many respects Hillel was admi- 
rable ; but some of his teachings were of doubtful morality, his financial 
measure the prosMl was more politic than ingenuous, his seven rules for the 
interpretation of the Mosaic law founded " talmudism, with all its pettiness, 
its perversion of the letter of the Scripture which it professed to worship, and 
its ignorance of the spirit, of which no breath seemed to breathe over its valley 
of dry bones." Hillel was bound up in the " traditions of the fathers " which 
Jesus so unqualifiedly condemned (Mk. 7 : 5-9). He was without question, as 
Ewald has said, "the greatest and best of all Pharisees," but he was far infe- 
rior to the least of the Old Testament prophets ; to compare him with Christ 
is sheer blindness or folly, requiring either a consummate effrontery or a total 
paralysis of the critical faculty. An immeasurable distance separates them. 
Hillel's teaching was legalistic, casuistic, and nationally contracted ; that of 
Jesus was universally religious, moral, and human. Hillel was not a reformer, 
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and his name is unknown except to scholars. Jesus' words touched the hearts 
of all men in all ages, and have regenerated the moral life of the world, and 
wrought the mightiest revolution that has ever been witnessed in the world. 

The Human Element in the Bible. — Dr. P. S. Moxom, in the current num- 
ber of the New World, says that there must be a human element in the Bible 
if the Bible is to be the medium of divine revelation. Only through the 
human can the divine be known. Revelation is the disclosure of the divine 
nature and will, in terms of human language, experience, and character. The 
Bible is not itself the revelation, but the record of divine revelation in and 
through a certain people peculiarly qualified for this purpose. The worth of 
the record lies in its reality, in the faithfulness with which it records, not mere 
facts of history, or conceptions of physical origins and order, but man's expe- 
rience of God. The Bible is the reflection of a life in which God was making 
himself known under the limitations of man's psychological and moral nature. 
The entire body of the Bible is human, but it has a divine soul of meaning 
animating and irradiating it, so that itself, the record of a revelatory process 
in experience, becomes the medium of revelation to men everywhere. With 
all its diversity of authorship, time, place, and literary form, the Bible has a 
marvelous unity and continuity. All the writers grasp the one divine move- 
ment in history for the salvation of men, all apprehend God, all are domin- 
ated by the spiritual interests and ends of human life. They show the char- 
acteristic limitations of knowledge and culture imposed by the age in which 
they wrote ; they purposed not so much to record facts with scientific exact- 
ness, nor even to preserve annals of national life, but to set forth great moral 
and spiritual truths of which fact and story were the symbols or media of 
communication. There are defects in the Bible, from the ideal point of view, 
and they are human. They are characteristic of the time in which the bibli- 
cal writers lived, of the previous training which they received, and of their 
individual temperament. But the humanness of the Bible, as a whole, instead 
of being a defect, is distinctly a merit — it commends to us the revelation which 
the book carries. It is the thorough humanness of the Bible that gives it such 
evident reality, which makes it universally intelligible and attractive. Facts 
disprove the inerrancy of the Scriptures, but the authority of the Bible is not 
thereby destroyed, not even weakened. Indeed, the time is not distant when 
we shall see that the true authority of the Bible over the minds and hearts of 
men will be immeasurably strengthened by the results of the higher criticism, 
often unjustly called the destructive criticism. The authority of the Bible 
does not repose on the men who wrote the Bible, but on the self-evidencing 
spiritual truths which complement the prophetic needs and instincts of the 
human soul. The human element is the body, the form, the letter ; the divine 
element is the mighty, interpreting, and regenerating soul. The humanness 
of the expression gives it reality to the human heart ; the divineness of the 
meaning gives it inexhaustible power to enlighten and save the world. 
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The Disciples of Christ not Ignorant Men. — There is a somewhat prevalent 
misunderstanding of the passage, Acts 4:13, where Peter and John are spoken 
of as " unlearned and ignorant men," many people supposing that the words 
have the same significance as attaches to them today. But these English 
words do not correctly or adequately convey the thought of the original, and 
it is only one of many points where the revisers failed to revise. The true 
meaning of the passage is brought out by Dr. Tryon Edwards in the Homi- 
letic Review (March, 1894). The word " unlearned," he says, had, among 
the Jews, particular reference to the Old Testament Scriptures, and the 
accepted comments and explanations of their teachings as given by the 
scribes — that is, to the scholastic and rabbinical learning of the Jewish teach- 
ers ; and the disciples, not being familiar with all this knowledge, were spoken 
of as " unlearned." Further, the word here translated ignorant is idiotai 
(English, idiot), which, in Greek literature, and even in early English litera- 
ture, had a very different meaning, signifying laymen, persons in private sta- 
tion, not holding ofiScial place or rank. Homer uses the word in contrast to 
kings ; Herodotus, as distinguished from rulers ; Xenophon, as not being 
military ofificers ; Jeremy Taylor says, " Humility is the duty of great ones 
as well as of idiots ;" — that is, of those high in office, as well as of those in 
lay positions. The plain meaning, then, of Acts 4 : 1 3, is : " When they per- 
ceived that Peter and John were not familiar with rabbinical learning, and 
that they were of no recognized or public or official rank, they wondered," 
etc. So far. Dr. Edwards. There is no reason whatever to think that the 
Apostles had not all of them good educations according to the standard of the 
day ; the only thing they lacked educationally was a scholastic rabbinic 
training at Jerusalem, which Jesus himself did not have, and which they were all 
better off without. The attempt to magnify Christianity by minimizing the 
men through whom it was introduced has done violence to the historic facts. 
It is exceedingly doubtful whether there could have been found in Palestine 
another group of men than that gathered by Jesus as competent intellectually, 
spiritually, and socially, for the great work of spreading the Gospel. Their 
writings and recorded addresses are a sufficient evidence of their education 
and intellectual ability. 

The Earnest Expectation of the Creation. — The difficulty in this obscure 
passage, Rom. 8 : 19, lies mainly in the word " creation." A discussion of its 
meaning is being presented in the Expository Times (March and April). Rev. 
Robert Scott takes a somewhat novel view. Creature is unquestionably used in 
opposition to children or sons of God. These are " in Christ," and thereby 
become " new " creatures or constitute a " new " creation. But the mass of 
mankind remain the old creation " in Adam." Creation seems to us a term 
of pity applied to this mournful multitude, to whom, nevertheless, Paul 
assigns an " earnest expectation." Even to this dull hour, millions of pagans 
daily cast heavenward in prayer a wistful and strangely pathetic gaze. The 



368 THE BIBLICAL WORLD. 

language which Paul uses concerning this " creation " cannot naturally be 
applied to other than human beings. But this interpretation is not the com- 
monly received one, as Rev. George Mackenzie shows. Commentators gen- 
erally regard " creation " (ktisis), as synonymous with the whole realm of 
nature, animate and inanimate, excepting man (so Neander, Meyer, Tholuck, 
De Wette, Philippi, Hoffman, Hodge, Alford, Beet, Godet). If Paul had 
wished a term to refer to unregenerate man he would have used the term 
" world " {kosmos). Further, the hope of attaining to the glory of the children 
of God was left to the " world " only in so far as it should be converted to 
Christ ; whereas, Paul merely asserts that on the manifestation of that glory 
the " creation " is to be glorified also, without touching on the condition of 
conversion which he would hardly have omitted. The whole passage is 
admittedly figurative and poetic, but it is in harmony with the teaching of 
both Testaments on the subject (cf. Isa. 1 1 : 6-9 ; Matt. 19 : 28 ; Acts 3:21; 
Rev. 21 : i), as well as with the beliefs and premonitions of science. The only 
serious objection to this view is the fact that it leaves the world of unregener- 
ate men out of account altogether, but all through the chapter the apostle is 
dealing solely with the regenerate — " them that are in Christ Jesus." In the 
coming glory and redemption — "the revelation of the sons of God," the 
unregenerate, unlike the inferior creation, have neither share nor interest. Dr. 
George Philip argues at length for the view that " prior to the fall, all nature 
was lovingly obeying the laws impressed upon it by God ;" but that in the fall 
man dragged down with himself the inferior creation, which now needs and 
awaits redemption as truly as he. 

The Book of Enoch and the New Testament. — Dr. Stalker thinks the interest 
of the Book of Enoch lies in its supposed bearing on the life and teaching of 
Christ. Writing in The Thinker (Jan. and Feb. 1894), upon the subject, he 
considers carefully the Messianic passages in the Book of Similitudes, and 
concludes that it is hopeless to build any structure of history or speculation on 
a foundation of this kind. While the possibility of these being anticipations 
of Christian ideas cannot be denied, the probability lies on the opposite side ; 
and at all events the literary condition in which they have come to us makes 
anything like certainty impossible. If in any respect the Book of Enoch may 
be said to form a milestone in the course of development of religious ideas 
between the Old Testament and the New, I should say it is in its teaching 
about the state and the fate of the dead. With this subject we know that the 
human mind was at that period intensely occupied ; and the Book of Enoch 
shows that, working on the hints supplied by the Old Testament, it had 
arrived at conceptions on which He who brought life and immortality to 
light by the Gospel subsequently set His seal. The views of the book are by 
no means consistent throughout ; but, on the whole, its conception of the present 
state of the dead, as well as of the proceedings in the great crisis of the last 
judgment and the issues which will follow, are far nearer than those of the 
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Old Testament to the representations of the New Testament ; and, indeed, 
there is hardly a feature of the New Testament teaching on these subjects, 
with the exception, of course, of the part played by Christ, which cannot be 
matched in the Book of Enoch. On the whole, we shall probably do well 
if, in looking for light upon Christianity from this apocalyptic writing, we dO' 
not pitch our expectations very high. 

Leprosy. — Dr. A. Einsler, who has since 1867 been in charge of the Lep- 
rosy Hospital in Jerusalem, in the Journal of the German Palestine Society, 
Vol. XVI, No. 4, publishes the results of his investigations as to this dire 
disease. Among these, several points are especially interesting. One of them 
is that leprosy as it now exists in Palestine is an inherited and not a conta- 
gious disease. In all of these long years he had not found a single case of 
this disease resulting from contagion. Another result is that he has never 
known of a genuine case of leprosy that has been cured. The sickness seems 
to be absolutely incurable. Not a few diseases, however, are called leprosy 
which are not such. These are curable ; and the author is inclined to believe 
that many of the New Testament cases reported belonged to this latter class. 
The article deserves the closest attention on the part of New Testament 
students. 

Old Testament Theology. — That a reconstruction of Old Testament theology 
and of the history of Old Testament religion must of a necessity follow upon 
the reconstruction of the literary sources of this theology and religious history 
as currently accepted in critical circles was the most natural thing in the 
world. Considerable detail work and some general summaries in this line 
had already been done, but the recent volume of Smend, Lehrbuch der alt- 
testamentlichen Religions-geschichte, 1893, is probably the most representative 
and typical expression of the positive and reconstructive work of the new 
school that has as yet appeared. Professor Siegfried, of Jena, states that it is 
the first to do entire justice to the historical principle of research and is the 
first to continue in a satisfactory manner the investigation of Vatke of 1835. 

According to Smend the religious development in Israel as extracted from 
the proper historical adjustment of Old Testament literature passed through 
three stages. At first Israel was a nomadic people, and its religion corre- 
sponded to this condition. Beside the cultus of demons they began to wor- 
ship Jehovah as a tribal divinity. The forms of work and cultus corresponded 
to this primitive state of civilization and religion, until the change from the 
nomadic to the agricultural condition caused also a change in the religious 
views of the people. This transformation occurred when Israel took posses- 
sion of the Holy Land and is closely connected with the victories that marked 
this conquest. For the time the cultus of Jahveh was current side by side 
with that of Baal, and the two were even at times identified. But the devel- 
opment of Israel into a strong political nation strengthened also the feelings 
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of nationality and of Jehovah as the national God who has caused their vic- 
tories. In this way Jehovah began to be set up against Baal. 

This step was accomplished through the influence of the prophets, who 
aim at a complete rejection of Baal and of the Canaanitish religions. But 
this could be accomplished only if Jehovah ceased to be a tribal God, who in 
other respects was only the equal of Baal. Jehovah must become something 
higher and greater. This conviction it was that filled the hearts of the 
prophets of the eighth century. Amos, Hosea, Isaiah recognized in Jehovah 
the God of righteousness. Only a god endowed with ethical qualities could 
be the God of all and as the Holy One. But if Jehovah is holy then ethical 
demands must also be made upon his worshipers, and the more clear it 
appeared that these did not come up to the ethical ideals, it became manifest 
that Jehovah must punish and reject them on this account. The prophets 
mentioned recognized this as necessary for the northern kingdom ; Jeremiah 
did this in the case of Judah. It was necessary that the rejected people 
should become a congregation, a body of true and holy worshipers, before 
the Jehovah religion could be fully established. 

This is the third stage of religious development in Israel. Those who are 
willing to serve Jehovah in truth join together in a covenant. They feel that 
they are the true Israel, the chosen people of God, who stand as a solid body 
over against the entire Gentile world. The ethical programme of Deuteron- 
omy proved to be unsatisfactory and could not bring about a permanent con- 
gregation on a large scale. Ezekiel sought to do this through his Torah. 
Gradually dire necessity and suffering effected this end ; a band of true Israel- 
ites fully determined to serve Jehovah according to his will and laws. In 
this way it became fully a legal religion, although it had not been without 
legal features before. In this way it appears that the fullest development of 
the Law is the end, not the beginning, of the growth of religion and worship 
in Israel. 



